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of the former ("town-dwelling") lineage chief, who thus became their Mpanyimfo; 
that is, a member of the Oman's council of elders. These Mpanyimfo were inter­
mediaries between the Abrempon and the villages that had detached froim the original 
settlements, so that the common people were subjects of a Brempon through their 
Mpanyimfo, just as the village chiefs and Mpanyiimfo were subordinated to the 
Ashantihene through the Abrempon.83 

Thus the scheme of the typical Oman placed the Stool of the Omanhene at its 
centre; the Omanhene, with his mother as queen, and the Mpanyimfo representing the 
different groups in the Oman held court at the capital of the Oman. Although in 
principle numerous other "towns" and villages of the Oman belonged to the Omanhene, 
in practice he controlled only the capital; the other communities were led either by a 
Mpanyimfo or by an elder of a once completely separated settlement,8''' If for any 
reason the Omanhene gave an order to a slave dm one of his villages, he had first 
to speak to the Mpanyimfo of the territory in question, who was the representative 
of the villages of the territory at the centre; the Mpanyimfo passed the order on to 
his deputy in the village, the village head, who in turn transmitted it to (the head of 
the appropriate lineage section in the village; this person then spoke to the slave's 
owner, the owner to the slave himself. If any one Idnlk should be missing from the 
chain the order is not valid and no one carries it out; orders are accepted only from 
the person standing' one step higher in rank. The chain was one linik longer if the 
smaller Oman Abrempon, the leaders of once independent smaller territorial units 
ihat had been attached to an Oman at the time of federation (Oman within an 
Oman), were also living in the Oman. According to the Ashanti "constitution" every 
Oman (and Kumasi) "stool" directly controlled its Abrempon by means of the Nsafo-
hene, who resided at the centre of the territory but controlled the subjects of the 
Abrempon only in an indirect manner.85 

The "foreign" Nsafohene living in Kumasi (i. c. representatives of provinces 
lying outside the confederation and of tributary slates) directly served the Ashantihene, 
and in the course of time they entrusted in him more power than he required to 
balance that of the once independent Abrempon.86 The continual effort made by the 
early Ashanti rulers to expand the power they received through these foreign Nsafo­
hene not only ensured that Kumasi would retain its position of pre-eminence and 
that any attempt at secession by the Amanhene would be squashed — even if only 
because of the growth of the imperial armed forces — but also made it possible to go 
ahead with the construction of a united, centralized state and central authority from 
the end of the XVIIIth century The essentially central economic and thus political 
control exercised by Osei Bonsu (1801—1824) over the states of the confederation 
likewise derived from this position of power, and it allowed him to force their 
assimilation at the level of provinces.87 

The other basic development took place earlier, after the governmental reforms 
introduced by Osei Kwadwo (1761—1777). These reforms marked the turning point 
beyond which the numbers and authority of the born aristocracy which had survived 
since the times of Osei Tutu and before were progressively diminished.88 The first step 
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was the dissolution or amalgamation of several Kumasi (Pan-Ashanti) military stools 
OF offices and the replacement of their occupants by elected officials without hereditary 
titles and under direct command of the ruler. On top of this the new officials were as 
far as possible appointed from clans which were in no position to threaten the royal 
authority.89 

In the state council of the Nsafohene, residents at the capital and at the same 
lime military leaders, place was made for two clan headmen descended from the 
second noblest clan after the Oyoko clan, two Mpanyimfo of Kumasi.90 The council's 
authority manifested principally in questions of foreign policy; its members had right 
of veto against any of the ruler's decisions. However, by hint of caireful selection — 
rigged elections — it was arranged that in practice their duties consisted rather in the 
execution of decisions than in true participation in the administration; generally able 
to exert some influence with their opinions, but never appearing to control it with 
authority.91 After consultations, the ruler naturally introduced new legislation as if it 
proceeded from bis own autocratic will, but since it never ran counter to the 
fundamental customs of Ashanti this was universally accepted, without opposition.92 

At certain seasons the village headmen or "captains" in Kumasi (the traditional 
administrative system was at the same time a millitairy arrangement), that is the 
village leaders familiar at first hand with the problems and wishes of the common 
people, time to time convened a general assembly,93 chiefly for the purpose of 
communicating the orders of the ruler and the state council over the heads of the 
Amanhene — and to ensure that subjects were complied with.9'1 The voice of the 
'national assembly' on the ruler's decisions inspired respect and recognition from the 
society for the capabilities of the legislative and administrative abilities of the 
Ashantihene.95 

Under Osei Bonsu, the high officials of Kumasi were at the summit of their 
power, whereas the Abrempon were ikept under heavy pressure to keep a hold on 
their privilege and their thrones. The institution of the Adamfo was established. 
To malke contact with the Ashantihene the Abrempon, including the Amanhene, 
were now allowed to approach the Ashantihene only by way of their own Adamfo, or 
intermediary, who was usually a functionary at the capital.96 From then onwards the 
Amanhene was obliged to address his Adamfo as "my lord", and in turn was 
addressed "my servant" by the Adamfo. In time these formulas became not simply 
matters of politeness, but the Amanhene indeed lost rank, almost to the leveü of a 
provincial governor,97 which was only a step away from the renunciation of their 
hereditary titles and their transformation to simple officials. This did not take 
place, however, because of the British-Ashamti wairs of the XlXth century, which 
gave the tributary states and also the revitalized. Amianhene of the confederation their 
chance to secede.98 
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In Ashanti ihe power of every provincial chief or ruler was primarily ritually 
based. The leader alone was "fit" to hold the lineages together, he alone could 
sacrifice ilo the royal ancestors on behalf of the community. The reason for this was 
simply that the Oyoiko clan, to which the territorial leaders belong, was the oldest; 
Oyoko (ancestors were present in the greater numbers on the territory of the country, 
in the land, and above the land, while through clan seniority they preserved their 
seniority of rank in the other-world, too." The "stool" was a sacred office,100 hence 
because the chieftain occupied the stool of the ancestors he won universal respect.101 

The dhief could be deposed if by omitting to perform some important rite he 
endaugened the welfare of his people,102 or by behaviour and commands that 
conflicted with custom. In such cases the stool became "contaminated": the chief 
brought the wrath of the dead upon the living and thus was no longer fit to mediate 
between the earthly and the esoteric worlds. This applied, to the Ashantihene himself 
just as much as to those who had sworn loyal him and to those who sworn 
allegiance to the latter, and so on down the hierarchy to the lineage head and, indeed, 
clan bead; any one of these could be relieved of office, punished or banished if he 
broke some taboo, failed to carry out appropriate rites, l>adly administered bis 
official business, or was not dutiful to his mother or to the elders, etc.103 At the same 
time they were revered as the earthly custodians of the ancestral spirits of members 
of the group (and in the Ashantihene's case, of the whole society) through whom the 
ancestors communed with the living. Even in the 1940s the Ashantihene was still the 
most highly esteemed personage in Ashanti, 'surrounded with the horrible radiation 
of the god',104 although not himself divine, like the Alafin of the Oyo, who was the 
perfect rein earn ati on of the Yoruba storm god.105 

The most fundamental consequence of the governmental reforms of Osei 
Kwadwo (1761—1777) was the gradual emergence of an official bureaucracy, whose 
principal feature was the tendency for hereditary office-holding to lapse.106 Froim this 
time onwards the Ashantihene appointed officials to newly created posts, in this way 
cautiously extending 'his sphere of privilege and authority. Comimoners were preferred 
for these posts,107 as this enabled him to balance the hereditary aristocracy (which 

99 FORTES, 1965. p. 123. The ancestors are the inalienable property of the living, 
and vice-versa. The same is true for everything that the ancestors acquired during their life 
(land, privileges, ritual capacity, etc.). Burial of the ancestors makes aHenation of land 
especially impossible which is why, for example, the Ganda ruler of the successfully despotized 
Buganda at the beginning of the XlXth century forbade family groups of any size from 
performing burial in one place for any prolonged period (ROSCOE, 1911. p . 268.). The 
controlling role of the ancestors is frequently undiminished after even a violent conquest. 
In Rhodesia, for istance, the provincial chief delegated by the Bemba ruler to the conquered 
territory of the Bisa was restricted to obtain effective cooperation from the Bisa priests 
when he wanted to ensure fertility of the land and the people, welfare of the society, etc., 
because the Bemba ruler's sphere of ritual action extended only over the territory sanctified 
by his own ancestors (RICHARDS, 1939. p . 249). 
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was selected from specially favoured kinship groups by the members of the territorial 
groups), both by massive increases din the numbers of those obedient to him alone 
and by eroding from year to year the traditional functions of the aristocracy. 
Functions withdrawn from the aristocracy were taken over by appointed officials 
whose administrative duties were already precisely delimited from above.108 Many of 
these officials had slowly risen from the ranks of slaves up the hierarchy of different 
statuses, according to the extent of their official experience.109 The prerequisites of 
advancement were merit, attainment and ability (as well as redistributional capacity 
enhanced by corruption), and so long as they possessed these characters even slaves 
and foreigners, such as Europeans110 and Moslems from the north,111 could attain the 
highest rank. 

In the tributary states Kumasi leaders were posled gradually to every important 
market town and political centre, often with retinues of several hundred subordinate 
officials and retainers.112 Official 'route supervisors' were appointed to many smaller 
stopping places as well, to watch over travellers and merchants, while wast numbers 
of messengers carried information day and night to and from Kumasi. These officials 
formed a civil service embracing every office from royal coOk to .minister of finance. 
Every higher official enlisted the aid of assistants to whom he handed down the 
expertise he had accumulated in official affairs. These assistants — just like craftsman 
apprentices throughout Ashanti113 — were for the most part recruited from among the 
official's more distant paternal relatives or were very often domestic slaves of the 
family.114 There were different offices within each group of assistants, too, according 
to proficiency and seniority, so that the assistant system did not end up in the 
formation of kinship groups but rather "guilds" similar to the craftsmen's unions 
of West Africa.115 Nevertheless, according to R. S. RATTRAY, this may well have 
cleared the way for the emergence of patrilineal descend.116 On the other band, as 
appointment was the sole right of the ruler succession was by no means assured in 
principle. 

Towards the end of the XVIIIth century other groups of "court" officials 
began to emerge whose members were fitted to by virtue of their general training 
to fill every sort of position117 Officials posted to more distant places — to tributary 
states and provinces — each had their retinue of armed retainers, subordinates and 
slaves.118 

This continual strengthening of the official bureaucracy resulted in a consider­
able growth in the power of the ruler vis á vis the decentralized Ashanti hereditary 
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aristocracy; to be more precise it signalled the start of a process of complete absorption 
of the federative, and in more than one case imperial, member states under the 
authority of a single centre. The right won by 'the iking not only to appoint and 
dismiss his officials — who were his "slaves"119 — hut also to abolish official "stools" 
themselves120 was an essential change and a constant precedent, because in Ashanli 
it was originally the "stool" itself, and not the person Who occupied it, that was 
important. The extension of the system of appointment amounted to the breakdown 
of the kinship-segment structure of Ashanti society and, in the wider perspective, to 
the fusion of the larger units into a state. 

Secret growth in power of the oecifials was prevented by the king's spy 
organization, composed principally of former slaves appointed to official positions.121 

The broadening and specialization of the bureaucracy was marked by the severe 
penalties that could be imposed for any overstepping of authority; these might 
exceed 250 ounces of gold on occasions.122 Official service was recompensed with 
bounties.123 The ruler often entrusted large sums of gold to his newly appointed 
officials; these sums had to be returned with surplus after a certain period if the 
official did not want to be dismissed, as financial failure would render him unfitted 
for promotion.12'5 Many officials managed to line their own pockets in this way, 
amassing large hords of gold.125 Such people were able to live in great splendour,12i5 

although any bad administrative error could end in a rapid fall from richness to 
destitution.127 

The ruler collected taxes annually, these representing one-third of the harvest, 
as is general in Africa. The levy was imposed right down the social hierarchy to the 
individual family, but on the return journey the path was quicker through the tax 
officials. The confederation and empire were divided for this purpose into semi-
autonomous state tax districts whose superintendants were frequently changed. The 
districts were awarded by the Ashantihene to his officials for 2—3 years in repayment 
for their services, 20% of the collected taxes being taken by the superintendants.128 

The ruler's revenues also derived from the state trading monopolies in slaves and 
gold, and at times the court also monopolized export and even internal traffic in cola 
nuts, ivory, pepper, etc.129 

Bureaucratization and growth in central authority slowed down after the first 
few decades of the XlXth century when European penetration was starting to intensify, 
but the emergence of a strong centralized despotism in Ashanli had already commenced 
with a weM organized state treasury, continuous road-huilding work, a rudimentary 
Moslem chancellery, so that there was good reason for the early traveller so recount 
that "the king's power is unlimited", 13° 
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This evolution from an aristocratic-segmentary state to bureaucraitically hier-
archized despotic state can be traced in few places in Africa, partly because of the 
long stagnation of segmentary systems and the relatively brief lifetime of African 
slates, but partly also through lack of material. The process can only be guessed at in 
Buganda, chiefly from oral history,131 while we have little information about the 
essay in despotism of the Yoruba Oyo in the XVIIIlh.132 Dahomey, in contrast, 
passed through this stage in a very short period, owing to especially fortunate 
historical circumstances. In fact, Buganda and Dahomey represent the most re­
presentative examples in the world of centralized despotic states (at least in respect 
of their economico-political structure). 

Dahomey lies between Ashanli and Yorubaland. It is inhabited by the Fon 
people of the Ewe group, mixed with important Yoruba communities that either 
immigrated early on or were introduced as slaves.10 The historical legends of the Fon 
speak of a series of (mutually but loosely linked small chieftainships and kingdoms, 
of the semi-mythological Adja empire,13'4 and of the obscure, truly mythical origin of 
the genesis myths of the kinship grous.135 When the first Europeans reached the 
Slave Coast two important Fon city states existed: Whydah (Ouidda) on the sea-coast, 
and Ardra (Allada) inland. About 1620, after the death of the then ruler of Allada, 
his eldest son assumed power. The two younger brothers of this son, with their 
followers, relatives and slaves, abandoned the town and founded two new "stales", 
overrunning a string of tiny chieftainships. The two new states were Little-Allada 
(later Porto Novo) and Dahomey. Dahomey lay to the north-west of Allada, in the 
interior of the continent, and its capital town was called Abomey.136 The brother who 
settled in Abomey founded a dynasty and built up a strong kingdom, extending his 
power to ancient Allada and later to Whydah.137 The name of the dynasty became 
Alladahonu — "ancient people of Allada"138 — and henceforth new rulers were once 
again enthroned in the "holy town", Allada.139 

As a remnant of the one-time tiny independent local units of the territory, 
the headmen of the smallest independent political units in the country — the villages 
— bear the same title as the ruler himself,1''10 in spite of the fact that Dahomey came 
into being by means of a (most violent conquest. The first ruler of the Alladahonu 
formed the kingdom surrounding Abomey by massacring the small cheftainships one 
after (the other, offering up their leaders in sacrifice to his ancestors or selling them 
as slaves, and where possible making his own followers chieftains.1'51 By these means 
he organized a perfectly controllable political system within a very short time indeed. 
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In compliance • with the system of land tenure each compact 'kinship group forms 
a section quarter of the village.1''12 The village headman stands at the head of a 
hierarchic 'Structure in which the irelations of inferior to superior involve very strictly 
acknowledged and observed bonds. The head of each clan or group of related clans 
leads the male members of the compound; so that every compound group and every 
village quarter has its chief, while above them all stands the village headman.1'13 

The latter rank was at one time hereditary,1'1''1 bul after the Alladahonu conquest the 
king appointed his own officials to these positions. Some of the smaller cheftainship 
which had cooperated with the dynasty during the conquest were allowed to retain 
their hereditary titles, but these were nominal only, since the ruler of Dahomey 
could never permit the existence of any official in the political system not appointed 
by himself, it is less important that these appointments, loo, were often nominal, as 
in many villages it was the practice for the son of a deceased chief to follow his 
father into office — after suitable preparation and education at the court —, since 
he was more familiar with the rights and duties of a chieftain than other 
commoners.145 

In spite of this the entire fortune of a deceased chief in all cases passed into 
the ruler's hands, although part of it might be placed at the disposal of the new 
headman, as a "starter", if the ruler so desired.146 

Apart from the village headman there was a series of lesser functionaries in 
the village: his deputy, the Dokpwega (i. e. the leader of the voluntary communal 
work group of village youths), and the chiefs of the different village quarters. These 
comprised the village council. Otherwise, as, following the general West African 
practice, the higher-ranking officials were not permitted direct contact with the 
people, the village headman fulfilled the same function as an Ashanti "spokesman": 
he was the intermediary between higher officialdom and the people.147 

The Dokpwega was at once the chieftain's "powerenforcement body" and 
executive corps; his every word was law to the able-bodied male population of the 
village, since the Dokpwe was equated with the mystic vital force of the country, 
which is embodied in the young, while the posit of its leader is a sacred office attended 
by the blessing of the ruler and the community.148 

The headmen of the village quarters presented a daily report about their 
problems to .tflie village headman.1'19 With the ruler's forma! consent, the village chief 
appointed all the minor officials, except the Dokpwega.150 Doubtless the village 
headman (and to a lesser extent the other subordinate officials) made use of his 
position to further his material ends. Thus the Dokpwe was at his disposal to attend 

142 HERSKOVITS, 1938. Vol. II. p. 4. 
143 MURDOCK, 1934. p . 572. In the "towns" (i. e. political and trade centres, larger 

settlements) there are special leaders for the craftsmen's unions, the priests, diviners, nuns, etc. 
HERSKOVITS, 1938. Vol. I. pp. 6 0 - 6 1 , 44 -50 . 

144 Daughters also inherited property and were able to transmit it, but succession in 
Dahomey is strictly patrilineal, although not primogenitive; it is rare for a daughter to 
follow her father into office. HERSKOVITS, 1938. Vol. I. in the chapter Property 
(Inheritance). 
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to the cultivation of his sometimes large estates and to build him a distinctive house 
in the village. However, in the final analysis none of this wealth belonged to the 
headman, only to his office; it guaranteed the (socially required), splendour of 
office and redistribution, but after a headman's death it reverted to the throne.151 

The village head also received considerable payments for settling legal matters, 
trials and smaller punishments, and he certainly stole part of the taxes.152 His economic 
differentiation was further increased .by the greater than normal number of wives, 
all of who worked for him, that he could possess as a result of his wealth and 
prestige. If the ruler favoured him, he might also receive slaves with 'his office. 
Nevertheless, his authority was very restricted and he was completely dependent on 
his ruler, both directly and indirectly. He might at any time lose his post and even 
his life if he failed to carry out to the full the instructions of his superiors in the 
official hierarchy, or if he acted arbitrarily; this, of course, applied to his superiors 
and to their superiors etc. as well. It was in the interests of the ruler for him to gain 
the approval of his people through his officials, so he had many men who, circumvent­
ing the hierarchy, interpreted the public opinion, for him directly about the doings of 
his officials.153 

Above the leaders of the farer flung, more inacoesible and less easily controlled 
villages the ruler appointed administrators who travelled to the capital every month 
to imake a report.154 

Between the ruler and the village (town) chiefs there stood a third body of 
officials, likewise appointed by the ruler. Its members, the Gbonuga, possessed 
different spheres of authority. Some of them were members of the royal court at 
Abomey ("ministers") and were responsible for the immediate execution of the 
ruler's decrees; the others governed the different provinces of Dahomey. Each had at 
his disposal a large staff of subordinate officials.155 

The provinces surrounded the region of Abomey as a central province. Each 
was divided into districts at the head of which was a Gbonuga, a "middle-Tanking" 
official, responsible to the ruler through the provincial governor for the affairs of his 
district.156 The most important Gbonuga was the Yavoga, the governor of Whydah 
province, as trade carried on with Europeans represented source of revenue for the 
ruler, and from 1727 Whydah was Dahomey's "port of trade".157 

The administrative system was led by two court officials. One of these was 
the royal executioner, generally a commoner groomed especially for this role who by 
virtue of his office took the ruler's eldest daughter as his wife. Originally, his duties 
were the sentencing of miscreants, which included attending to questions of legal 
and religious responsibilities, but in time he became "prime minister". He was 
provided with all jurisdictional sanctions exept for the deatfti penalty, which only 
the ruler could impose. He was the supreme jurisdictional organ for all local and 
territorial chiefs, the king's "mouth" and his supreme counsellor, and it was he who 
acted as regent for the three-day interregnum between the death of an old king and 
the installation of the new.158 
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The other pre-eminent office was that of the "family minister", who was the 
husband of the king's second daughter. Though a commoner, among his duties was 
the handling of the affairs of the sizable159 leisured Dahoimeyan "aristocracy", the 
investigation of their complaints, settlement of their marriage problems, judgement of 
their misdemeanours, and, if necessary, their imprisonment or execution. Besides 
ibis he was the superintendanl of every public ceremony.100 Other high offices were: 
director of the court officials and of the king's network of "secret police" or informants 
in llbe country;101 treasurer, who looked after the royal stocks of gold, ivory, cowries 
and textiles, the central war stores, etc.102 The Tolkpo was in charge of agricultural 
affairs and witJh the aid ol several thousand subordinates supcrvized the markets, tax 
collection .and proper management of official lands.103 Still other important posts were 
those of the supervizor of (the royal slaves,10'1 the head eunuch, who was murdered 
on the ruler's death,105 and finally the two coimmanders-in-chief.100 

Every high official had an "aristocrat" as an aide-de-camp, who had no real 
authority, belonging like his fellows to the royal clan, but merely increased the 
official's prestige. In addition there were numerous subordinates, retainers and house­
keepers. Some of the high officials were deputed to supervize the running of state 
lands on retirement. 

The Dahoimeyan ruler was an absolute monarch. In theory, the land of the 
country, the people and all their properly belonged to him. Whatever he does, be it 
the collection of taxes, the banishment of some individual, declaration of war or the 
introduction of a law, requires no religious justification, unlike in the case of the 
rulers of many more weakly organized segmentary slates — even 'though the 
ideology of ancestor worship is exactly the same here as throughout the rest of 
Africa167 — but is done by the strong and absolute lord of a country, which means 
that only he himself can pass judgement on any of his deeds that pass beyond 
tradition and custom.108 His organ of coercion, apart from the armed retainers of his 
officials, was comprised of Amazons and slave bodyguards, while sources of passive 
threat are provided by mass human sacrifice during the annual public ceremonies 
of ancestor worship, the mystical cult surrounding his person, and the strictness of 
court etiquette. The armed forces are not quite the same as a permanent military; the 
Amazons lighten the burden of the royal wives and with the bodyguards form, the 
cadre of the yearly slave-hunting expeditions. Since the phase of conquest, there has 

lui) In Dahomey there has not been the success in solving the problems of how to 
deploy the "aristocracy" and how lo neutralize their political role as there has been in the 
other super-despotic African state, Buganda, where once the king was enthroned all his 
brothers became "peasant princes" and worked in the villages, by the second generation 
their deccndants were unaware of their origin. ROSCOE, 1911: pp. 140—141, 187—188, 189; 
1921. pp. 8 4 - 8 5 ; SOUTHWOLD, 1965. p. 165. As a result of polygyny the king's family 
(direct patrilinear descendants of the previous rulers) numbered more than 30,000 in 
Daliomey bv the end of the last century, which represented nearly one-tenth of the 
population. HERSKOVITS, 1938. Vol. I. pp. 102, 104-105; MURDOCK, 1934. pp. 568-569. 

160 HERSKOVITS, 1938. Vol. II. pp. 3 2 - 3 5 , 40. 
m LE HERISSÉ, 1911. pp. 3 9 - 4 5 . 
162 HERSKOVITS, 1938. Vol. II. p. 43. 
163 LE HERTSSE, 1911. pp. 3 9 - 4 5 . 
164 Ibid. 
165 HERSKOVITS, 1938. Vol. II. p. 41. 
16fi Ibid. 
167 HERSKOVITS, 1938. Vol. II. p. 49. ff. 
lfi8 HERSKOVITS, 1938. Vol. I. pp. 107-108. 
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never been occasion for the ruler to apply force against the population within the 
country.169 

The throne is inherited in the anale line, although not unconditionally on the 
basis of primogeniture, for the ruler selects his successor from among his sons on the 
grounds of ability. The chosen son is preparated from childhood for his future office. 
To avoid conflict between the royal family and the high officials the successor must 
be descended from a commoner mother whom the ruler took in marriage while still 
heir to the throne, there being no other recognized form of marriage, as, once 
enthroned, the ruler can contract only morganatic marriages.1 '0 

The real wealth of the Dahoimean king was composed first of all of money171 

and prestige goods172 which he acquired from his internal revenues; secondly of 
imperial tributes; and thirdly of the sum obtained on sale of the slaves procured 
during the annual expeditions, since — at least in principle — it was only with the 
ruler's consent that slaves could be held as personal property, otherwise all slaves 
beloged to the king.173 

There were no regular state salaries and instead officials received gifts in 
return for their work, but these gifts represented only a small part of the rider's 
expenses. Apart from providing for his personal retinue, the extensive royal family 
and for his soldiers, the king was obliged — like the head of every Dahomean 
lineage and clan — to spend considerable sums in organizing ceremonies of ancestor 
worship and public feasts.174 

The ruler had more than one thousand customs officials. These were posted in 
every market, by every town gate and along the main routes175 with instructions to 
levy a certain percentage of the goods of a'll retailers and even transitory merchants.176 

They collected incredible amounts; nothing could appear in the empire without the 
ruler desiring to lay hands on a part of it. The throe chief customs officers of the 
slave trade certainly stole a great deal, but at auctions the ruler himself was present 
and he drew a fat rake-off from the proceeds. Again, merchants were required to 
buy, at a considerable price, a (licence to trade.177 Export duties were also heavy, 
particularly on palm oil and ivory, whereas poll-tax had to he paid on slaves. Internal 
transactions in slaves were no less subject to taxation, which was, moreover, progressive, 
according to the rank of the seller.178 

Taxation was the other internal source of revenue. This rested on a system of 
supervision practiced by the ruler through female organizations of the court. For each 
state official or functionary was assigned a woman supervizor from the court, called 
Nayé. For instance, the Nayé who supervized the Whydah governor's, i. e. the 
Yavoga's salt trade "countersigned" the reports made by this official; she bore the 
name "mother of the Yavoga" and was always present when a question about salt 
production was raised in the state council. The king never conferred with an official 

169 HERSKOVITS, 1938. Vol. II. pp. 67-69. 
170 HERSKOVITS, 1938. Vol. I. pp. 325-328. 
171 HERSKOVITS, 1938. I. pp. 96-97 and TARDITS, 1963. 
172 BOHANNAN-DALTON, 1962. p. 3. ff. 
173 HERSKOVITS, 1938. Vol. I. pp. 78, 80. 
174 HERSKOVITS, 1938. Vol. I. pp. 97-98. 
175 HERSKOVITS, 1938. Vol. I. p. 109. 
176 HILL, 1966. p. 309. 
177 HERSKOVITS, 1938. Vol. I. pp. 190-219. 
178 HERSKOVITS, 1938. Vol. I. p. 110. 
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in the absence of the corresponding Nayé. She was familiar with the reports of the 
independent officials and secret "revisors" dispathed by the ruler to keep a check 
on the Yavoga's business, and she compared these reports submitted by the Yavoga. 

Above the Nayé stood another body of women, ihe king's "leopardwives", or 
the Kposi. Eight of the twenty-four-imember Kposi supervized the ministers to whom 
the other subordinate officials made their reports; a further eight examined the 
reports of the priesthood (aill this naturally with the cooperation of ithe Nayé), while 
a third group was constantly at the king's side to inform the ruler of the considered 
opinions of the underlying Nayé.179 Control was thus exceedingly comprehensive, 
watchful and also strict, as it was impossible for an ordinary mortal to bribe corrupt 
the unapproachable leopardwives.180 

The greatest part of the taxes was extracted from .agriculture.181 Every year 
after the harvest the village headmen and the most important men of 'the village 
travelled to Abomey for the king's ancestor worship ceremony. In theory the village 
leaders of every category of workers in the country attended. Each handed over to 
the appropriate tax official a small pile of pebbles to represent his group of men, 
so that by counting the pebbles the officials in charge of agriculture could determine 
the number of farming etc. families in each village without having to question the 
village headman directly. The chief tax assessor and his agents then visited every 
village, and going fronti field to field they ascertained the size of the harvest, assessing 
the crops of maize, millet, ground-nuts, beans and yams separately. It was not 
possible to conceal crops from them as they knew the numbers of farmers and 
combed every compound. At the same time these officials established what changes 
had taken place over the year on the estates of palm trees (oil palms and seabuttcr 
trees), more or less as a check on the reports of the clan chiefs entrusted with 
looking after them.182 The village was obliged to support the officials and their 
companions during their stay. 

Not later than one month after the ancestor worship ceremony the official in 
charge of agriculture, and parallelly lihe chain of female super vizors, announced the 
size of the harvest to the ruler, who decided, according to his needs, what fraction 
was to be collected as tax, which it was then the duty of every village to send to 
the capital. 

The procedure was exactly the same in the provinces and was entrusted to the 
governors under the supervision of the Nayé, At other times in the year taxes were 
also collected on domestic animals, game and honey by the same mechanism. A quota 
of the value of each crop had to be paid in cowrie, except with palim-oil, which was 
reserved for export. Foodstuffs not sold centrally served for the upkeep of the court 
and the arany, .as well as ensuring a constant means of redistribution.183 

The efficiency in politico-economic organization reached by the despotic 
monarchy of Dahomey, whose evolution was inspired by the slave trade, was unique 
among the traditional states of Africa and, however, unparalielied by the achievements 
characterizing the other classical examples of archaic societies having an "Asian mode 
of production", with their central organization of production, use of written records, 

179 HERSKOVITS, 1938. Vol. I. p. 111. 
180 HERSKOVITS, 1938. Vol. II. p. 45. 
181 HERSKOVITS, 1938. Vol. I. pp. 55-80. 
182 HERSKOVITS, 1938. Vol. I. pp. 115, 116. 
183 HERSKOVITS, 1938. Vol. I. pp. 113-124. 
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monumental architecture, highly developed sciences, etc. Of course, this "poverty"' 
is in part explained by the relative youth or brief existence of the majority of 
African slates, but on the other hand even the several truly ancient African kingdoms 
displayed no notable progress in the deployment of production forces and they 
created no population centres of size like the riparian empires, so that excepting their 
significant development of the plastic arts flhey could boast of no economic differentia­
tion or cultural achievements of a similar level. However, it must be borne in mind 
that it is the pattern of farming imposed by tropical conditions, the shifting cultivation 
which guarantees a livelihood but provides no substantial surplus of produce and 
splits the society into small subsistence groups and which even the tools of modern 
civilization can replace only at the cost of great difficulties, that — along with 
numerous other, secondary reasons — fundamentally explains why, although the 
conditions of property, redistribution and exhange are at a similar level to those of 
archaic civilizations, the traditional states of Africa south of the Sahara can only he 
classed as being in the initial stage of Asian-type societies. 

CSABA ECSEDY 
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N A M B I K W A R A — A BRAZILIAN "MARGINAL" G R O U P ? 

The special way of life of the Naimhikwaras presents serious difficulties for 
the field-worker, as for a large part of the year they arc dispersed in small groups 
that search the savannas and forests of the West Brazilian Mato Grosso for food. This 
"fluid" state is part of the reason for why our knowledge of the group is even today 
incomplete.1 But study of the Nambikwara could contribute to our understanding 
of a whole series of ethnological questions concerning the nonfarming way of life, the 
"transformation" to a settled mode of living based on farming, not to speak of 
methods of food acquisition and their relation to seasonal change, together with the 
role of external influences and adaptation (e. g. adaptation to the natural environment 
and to the "civilized" population). 

* 

The Naimbiikwara Indians inhabit the northern part of Mato Grosso in the 
region of the tributaries of' the Juruena and Roosevelt rivers. Though checkered by 
several rivers, the countryside is typically inhospitably shrubby savanna land. The 
dry red soil is almost entirely unsuited to agriculture; even equipped with machines, 
rubber plantation workers and [missionaries have little sucoes with it. Like the soil, 
the fauna of the savanna is rather impoverished. More favourable ecological conditions 
are brought by the rainy season, especially in the riverain forests. It would be a fair 
summary of the geographical environment to say that neither the land nor the animal 
life is capable of supporting a larger human group.2 

In what way, then, do the Indians adapt to these almost inhuman conditions? 
The Nambikwara pursue two means of livelihood: the exploitation and the 

cultivation. Sharply distinct seasons influence the mode of subsistence activities in the 
following manner: During the five-month rainy season local groups are found in 
riverside settlements in which they create plantations; in this season hunting-gathering 
plays a supplementary role only. In the dry season the Indians leave the settlements 
and roam the savanna in smaller groups (bands or sometimes just nuclear families), 
maintaining themselves from gathering and hunting. 

With regard to the social aspect of food acquisition one can say that division 
of labour between the sexes is manifested forcibly; while plant-gathering, crop-farming 
and the preparation of food are the tasks of the women, the men are more concerned 

1 For data used in the present essay I have relied on the results of my 1959 field-
work. For the history of research on the Nambikwara see BOGLÁR, 1962. 

2 A good description of the region is given by LEVI—STRAUSS, 1948a and 1955. 
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with hunting (and sometimes fishing). The economic grounds of existence are thus 
provided by the integration of plant-gathering and seasonal of crops (on the one 
hand), and hunting (on the other), no component being negligible. This gives the 
appearence of male and female equality, although in fact the men are for the most 
part dominant: the main reason for this is that certain ritual activities such as tihe 
ritual fluteplaying at the beginning and end of the dry season, are ^restricted exclusively 
to the smen.:i 

Although CLAUDE LÉVI-STRAUSS4 has investigated the question thoroughly, 
our 'knowledge of Nambiikwara social structure is very sketchy principally because 
of its "fluid" state. With regard to chieftainship, I was able to ascertain that all three 
groups I made contact with agreed in recognizing the authority of a "greater!' head 
apart from their own leader (a "good" hunter). This head owed his prestige to the 
circumstance that — beyong carrying out the general duties of a loader (e. g. 
nomination of hunting groups and hut builders) — he was the organizer of rites 
and possessed the deepest iknowledge of the traditions. However, in view of the 
dispersion of the society during the dry season, it can be concluded that chieftainship 
is a very loose institution and exerts its influence only seasonally. 

The internal sociaJ structure is based on kinship perpetuated by cross-co us in 
marriages. Descent is recorded in the maternal line and marriage is patrilocal, but on 
reaching puberty daughters return to the mother's group. (Although a knowledge of 
the residence rules would be very important in understanding the composition of the 
local groups, our information is not sufficient to allow proper analysis.) 

Briefly, the socio-economic formations are characterized by adaptation: 
appropriate adaptation to the rhythm of seasonal changes and to the variable natural 
conditions of subsistence. 

A number of attempts have been made to determine to which South American 
cultural types the Namnhikwara should be assigned. E. ROQUETTE-PINTO,;> the first 
to carry out a scientific description of the group (he visited the Indians in 1912), 
using contemporary methods tried to establish the group or culture to which each 
'cultural element" could he connected. From a comparative study of a list of items 
he concluded that the Nambiikwana differ little from the Paressi and other tribes of the 
Xingu region and Bolivia, hut he judged the culture as a whole as related to that of 
the Go tribes. 

In his analysis of the so-called Amazonian group, W. KBICKEBERG0 

distinguished three strata and mentioned the Naimbikwara as belonging among the 

3 This instrument plays an important role in religious rites, the most important of 
which are the wairnhu (wliich is also the name for the flube). The instruments are carefully 
guarded in a special little hut, which is the first construction to be built when a group settles 
down. Women are not permitted to see the flutes, because, as they say, this would mean 
their death. Flute-playing commences at the beginning of the rainy season and continues 
to the end, when it is terminated by a larger ceremony in which several groups participate. 
In their way of thinking the spirits of the ancestors are summoned so that they may ask 
for their help in. securing greater plenty and fertility. (BOGLÁR, 1961. p. 42.) 

/j Detailed consideration of the social structure and kinship system are given by 
LEVI-STRAUSS, 1948a, OBERG, 1953, BOGLÁR, 1969. 

5 ROQUETTE-PINTO, 1913, 1938 p. 310. The first direct contact with the Nambik-
wara was established by RONDON's expedition of 1907. 

6 KRICKEBERG, 1939, p. 128: "Wahrscheinlich bilden die Nambikuara und ihre 
Verwandten zwischen Jurueina und Guaporé eine Gruppe von Ge-Stämmen...". The relation­
ship may have come about not least for linguistic reasions. 
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first archaic groups (Siriono, Muna, Ma'ku, Shiriana etc.). LÉVI-STRAUSS7 asserted 
that although Nambikwara culture differs in numerous respects (nomadism, sleeping 
on the ground etc.) from the cultures of the Guaporé River area, "to which they 
nevertheless probably belong". 

In view of their simple technology and their lack of farming, J. H. STEWARD8 

put the Nambikwara in a group which he designated "Marginal Tribes of the South 
Amazon Periphery". Jt is necessary to say something about STEWARD'S classification 
of South American Indians and especially about his use of term "marginal". What 
is in question is an "archaic substratum", analyzed by a number of ethnologists in 
the last few decades, that loads a non-farming form of life in the tropical rain forests 
or on its perimeter and is characterized by the presence or absence of numerous 
cultural elements. (Since the 1920*s ethnologists have directed increasing attention 
to simple types of cultures less well iknown and investigated than "higher" cultures. 
However, investigations of the world-view of "hunting societies" are still far from 
reaching the resulls oblained for e. g. cultivators. KRICKEBERG collated many of the 
cultural phenomena of North and South American Indians and came to the conclusion 
that the most "archaic stratum" in the whole American continent is located in the 
peripheral areas. He called the primitive stratum "sub-Arctic"9 and «in his opinion 
the groups, or their characteristic cultural phenomena, making up this stratum had 
in the course of their intracontinental migrations reached the centremost parts of the 
land mass, indeed as far as Tierra del Fuego.) 

Investigation of these 'marginal groups is by no means easy. It is necessary 
to keep in mind the special American conditions, particularly the fact that America 
is a lately populated and hence culturally young continent. The different phases of 
cultural change have followed one another more rapidly here than in other parts of 
the world and as a result numerous transitional or imixed formations have oome into 
existence which are generally not found in other areas, where relatively pure, clearly 
separable units have evolved. In South America the "mixed" cultures most easily 
apprehended are (in the view of 0 . ZERRIES10) those in which farming replaced 
the hunting-gathering mode of life but only at an economic level (and even so not 
completely), bringing about a minimal change in the world concepts of the early 
"gatherer-hunter societies". (This applies principally to the horláculturalist Indians 
of the Amazon Basin and tropical forests. Among these tribes gathering and hunting 
are only supplementary activities, yet the characteristic features of an "early world-
view" are still well in evidence.) 

Problems of definition and classification constantly crop up when one tries to 
describe or study these cultures. Writing about the Maku, Shirianá and tribes of the 
jungle belt, J. M. COOPER raised what is in 'this context a fundamental question 
as to whether we are dealing with a) primary backwardness or b) secondary 
primitiveness.11 

G. P. MURDOCK has pointed out that in their analyses of this cultural 
stratum a niimber of scholars, including STEWARD, have built up their classifications 
on the basis of mostly negative features and have paid no attention to the positive 

7 LÉVI-STRAUSS, 1948b. p. 362. 
s STEWARD, 1948, pp. 897-898. 
9 KRICKEBERG, 1934. 
10 ZERRIES, 1954. 
11 COOPER, 1944, p. 447. 
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ethnological peculiarities.12 STEWARD concedes this criticism in a work which he 
co-authored with L. C. FARON, where he gives the following definition: "The nonfarm-
ing Indians are marginal only in the sense of sharing a very small number of 
elements with the complex cultures. This is a negative characterization, a statement 
of their ladt of many elemonts and patterns." To this he added a definilion of 
"nomadic hunters and plant-gatherers".13 The question has been summarized very 
succint'ly by O. ZARRIES: "Halten wir nach wie vor mit Cooper und Krickoberg 
i\n der Konzeption eines — vielleicht besser mit ^marginal' genannten — primitiven 
Substrat im (tropischen Südamerika fest, das mit wildbeuterisch allein nicht aus­
reichend definiert werden 'kann, fest, so sind dessen Zugehörigkeitsmorkmale in jedem 
Fall positiv zu werten. Es versteht sich indessen, dass die hier von Cooper und 
Steward als marginal bezeichneten Gruppen nicht eine einheitliche Kulturschicht ver­
körpern. In Bezug auf ihre ,Marginalkät' bestehen zwischen vielen der genannten 
Stämme erhebliche Unterschiede. Die nachstehend angeführten Bedingungen für eine 
Charakterisierung als Randvolk werden von dem meisten bisher aufgezählten Stämmen 
nur einem Teil erfüllt. Vor allem ist die rein wildbeuterische Wirtschaftsform im 
südamerikanischen Urwaldgebiet heutzutage praktisch kaum noch anzutreffen."1'5 

Taking the facts and viewpoints expressed above into account, we can try to 
summarize the special features of "(marginal" groups. In my opinion, one of the main 
features of such groups is that they are non-settled horticulturalists displaying a loose 
social structure. The common characteristic of the Maku, Siriono etc. groups which fall 
into this category is that they are nomadic hunters and gatherers and faraning is only 
seasonal. (Through contact with noobrazilians or with horticulturalist tribes nearly 
all groups are acquainted with the methods of producing crops, but this has not 
always resulted in their settling down. It is worth motting that HOHENTHAL15 has 
shown that 8 3 % of so-called marginal groups cultivate plants in some way.) Division 
of labour between the sexes is prominent in food-acquiring activities, shelters are of an 
occasional nature, and technology is exceedingly primitive. In spite of divergent 
cultural features, the nomadic-exploitative mode of life is the common characteristic 
of the marginal groups. 

It is worth considering what factors have given rise to this peculiar way of life: 
1. The majority of marginal groups have become hemmed in by horti­

culturalists, but the region they inhabit has isolated them not only from their neigh­
bours but also from the culture of more distant groups (a situation to which linguistic 
isolation has contributed). 

2. The inhospitable areas inhabited by these groups is barely suited to farming, 
espacially with a simple technology. 

3. The region is not capable of supporting larger human groups. The peculiar 
ecological conditions account for the simple, loose social formations. 

4. Gathering and hunting is accompanied by nomadism, and this is manifested 
at the simple technology as well. Nomadism degrades a part of the stock of tools to 

12 MURDOCK, 1951, pp. 415-416. The American author adopted J. H. STEWARD'S 
concept of marginal and submarginal, but he nevertheless classified the Nambikwara with the 
culture area represented by the farming tribes of the Xingu region. 

13 STEWARD-FARON, 1959, p. 374. 
14 ZERR1ES, 1964, p. 34. 
15 HOHENTHAL, 1957. 
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the point that become only occasional, while the need to adapt constantly to new 
environments in itself leads to transformation or abandonment of existing tools and 
techniques. 

5. In regions richer in plant life plan leathering tends to predominate within 
the framework of the exploitative activities. (Of course above all in tropical forest 
areas, specialization of a sort can be realized, e. g. collection of palm fruits.) 

If the above facts arc rounded out with our knowledge of the Nambikwara, 
the following picture unfolds: 

dry season 

a) small occasional food gathering 
groups (nuclear families) 

b) nomadism hunting-gathering 

c! occasional shelters 

rainy season 

a) local groups: more prolonged coha­
bitation of several interrelated fa­
milies, organized .activities (e. g. 
comimunal rites) 

b) semi-permanent plantations, supp­
lementary hunfting-gaithering 

c) settlements, huts 

This list indicates the greater complexity of the form of life of the rainy season: 
the picture would seem to be that of an "impoverished" horticulturalist tribe of the 
tropical forests. (It is also certain that the nomadic life of the dry season breaks up 
the more complex formation.16) 

The question that arises almost spontaneously is whether or not we are faced 
here with secondary primitiveness, whether the northern and western Nambilkwaras 
represent the original culture. LÉVI-STRAUSS considers that the Nambikwara at one 
lime lived in the forests to the north and — under unkown circumstances — were 
gradually forced into the barren savanna region.17 In the course of their isolation and 
their accomodation to the new living conditions numerous original features underwent 
Iransfonmation or disappeared. 

Many factors point to the primary nature of the nomad life, principally the 
role of plant-gathering in subsistence (the Nambikwara divide the year into different 
sections according to the ripening of wild plants); the tools used in preparing manioc 
are derived (partly transformed) exclusively from civilized people and so on. All this 
could simply be a consequence of adaptation to a new environiment. It must also be 
remembered that contact with "amazonian" cultures, and above all with the Paressi 
and the more complex societies of the Guaporé region, has undoubtedly left its 
imprint on the culture of the tribe. 

In conclusion, it may be added that whether the primitiveness of the Nambik­
wara is primary or secondary, it is certain that greater differentiation of a culture is a 
function of the settled horticultural way of life. 

LAJOS BOGLÁR 

1C The fundamental common feature of all Nambikwara groups — besides their 
linguistic affinity — is the double mode of life. In certain manifestations, however, differences 
appear between, on the one hand, the eastern and western, and on the other, the northern, 
central and other groups. Thus the pottery and the structure of the shelters of the northern 
and central groups bear "amazonian" traits marks, which suggets one-time residence in, or 
connection with, the tropical forest. The "amazonian" traits are, of course, especially noticeable 
during the rainy season. 

17 LÉVI-STRAUSS, 1948c. 
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Diószegi Vilmos sírjánál* 

A halál (mindig fájdalmas, de különösen az, ha munkás élete delén kidőlt, barátun­
kat temetjük. 

Az egykori C épületben az egyetemen ismerkedtünk meg. Ö a Belsőázsiai Intézet­
ben részesült Ligeti Lajos követikczetesen szigorú nevelésében, magam pedig Zsinai 
Miklós és Németh Gyula előadásait látogattam. Mandzsu—tunguz nyelvésznek készült, 
doktori értekezésének témáját is e terület nyelvészeti kérdései közül választotta. Mint 
annyi nyelvészét, az ő képzeletét is erősen vonzották a magyar őstörténet problémái. 
Akikor azonban még nőm is sejtette, milyen oldalról ós milyen eszközökkel fogja meg­
közelíteni ő'ket. Most, harminc év távolából, rádöbbenni is különös, hogy finn nyelvi 
stúdiumaihoz Arvi Järventaus Kereszt és varázsdob című, egy lapp sámánról szóló 
regényét adtam a kezébe, nem is gondolva arra, hogy barátom néhány év múlva 
hozzálát a sámánizmus tanulmányozásához. 

Nem sokkal a felszabadulás után a Néprajzi Múzeum szolgálatába lépett. Fárad­
hatatlan lelkesedéssel kapcsolódott be a múzeum aktuális feladatainak megoldásába. 
Romok eltakarításában, a légitámadások elől elcsomagolt gyűjtemények kibontásában, 
ellenőrzésében, újonnan létesített raktárak berendezésében vett részt. Munkahelyét min­
dig fütyörészése, énekszava árulta el. Bizonyára döntő befolyást gyafkoirolit tudományos 
érdeklődésének alakulására, hogy a gondjaira bízott gyűjtemények sorában megismer-

* 1972. július 22-én hosszú szenvedés után — mégis váratlanul — hunyt el 49 éves 
korában Diószegi Vilmos, Múzeumunk volt munkatársa. Intézményünk nevében Kodolányi 
János vett tőle búesút a temetésen. 
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bette Baráthosi Balogh Benedek Amur vidéki gyűjteményét. Első néprajzi tanulmá­
nyában a goldoik gyógyító elveivel foglalkozott s 'mondanivalóját a Baráthosi gyűjtötte 
amulettdk tanulságaira alapozta. Amint a Magyar Nyelvben közzétett cikke mutatja, 
ugyanakkor márt a sámánizmus kérdései is foglalkoztatták 

A lenyűgöző méretű anyaggyűjtés évei következtek életében, a magyar hitvilág 
publikált és archivált anyagát gyarapította széles körű gyűjtésekikel, közben pe­
dig egyre mélyebbre hatolt a sámánizmus megismerésében s a szibériai népekről 
szóló tudósítások birtokbavételében. Az 50-es években kezdte publikálni a magyar 
táltos alakjáról írott tanulmányait, 1954-ben pedig kutatásai módszertanát. Időközben 
még kalandozásra is futotta energiájából, feldolgozta a Velencei tó halászatának egyik 
részletkérdését. S tmi sem természetesebb, mint hogy lelkesen részt vett a tiszaigari 
munkaközösség munkájában is. Már elkészült 'könyvéndk kéziratával, amikor hosszú 
tanulmányútra, a Szovjetunióba utazott, ugyanakkor kezdte meg egy nemzetközi tanul­
mánykötet szerkesztését — Reguly emlékére. Első szovjet útját újabb tanulmányutak 
követték, majd a gyűjtőmunka eredményéként birtokába került hatalmas adatanyag 
tervszerű feldolgozása. Nem ez a szomorú esemény az alkalmas hely azonban arra, 
hogy tudományos mimikásságát (méltassuk. A Néprajzi Múzeumban az ő munkája 
eredményeként jött létre a Sámánhit Archívum, az ő gyűjtőtevékenysége révén jutott 
a múzeum több szibériai és mongóliai sámánfelszerelés birtokába. Az általa készíteti 
fényiképek ezrei és gyűjtéseinek kéziratkötegei nélkülözhetetlen források lesznek a 
következő nemzedékek kutatásai számára. S akik ismerték, nem csodálkozhatnak azon, 
hogy ott volt a magyar néprajz egyiik legnagyobb vállalkozásának, a Néprajzi Atlasz­
nak a vezérkarában is, azonban nemcsak irányította ezt a vállalkozást, hanem gyűjtő 
és feldolgozó munkájával is támogatta. Céljait, sajnos, ő sem érhette el, tervei sokkal 
nagyobb feladatokat állítottak elé, minit amelyeket egy ember megoldani képes. Nem 
csekélység azonban, hogy a legnehezebbek egyikét, a távoli múltat szemünk elől elzáró 
idő függönyét, hacsak egy-két résnyire is, sikerült áttörnie. 

A Tudományos Akadémia Néprajzi Kutatócsoportjának létrehozása után át­
helyezték a Kutatócsoporthoz. Továbbra is változatlanul szorosak maradtak azonban 
*i Néprajzi Múzeumhoz fűződő kapcsolatai, kiválása után is gyarapította a múzeum 
gyűjteményeit, részit vett a feldolgozásukban. 

Megbetegedésének híre mellbevágó volt, napról napra aggódva vártuk a híreket 
a gyógyulásáról, remélvén, bogy erősnek, szívósnak ismert szervezete győzedelmeskedik 
a betegségen. Sokat, nagyon sokat szenvedett, mire a küzdelem a halál javára dőlt el. 
Jóllehet most a föld imagába fogadja megtöri testét, de mégsem halt meg, emlékét őrzik 
barátai, ismerősei, ő pedig műveiben, munkásságának eredményeiben még sok nemze­
déken át élni fog. Mint egyik munkájában írta: „Nem halt meg, csak elrejtezett.. ." 

IFJ. KODOLÁNYI JÄNOS 






